
In last week’s column, it was explained that in 

Yemos HaMoshiach, we will experience the 

complete transformation of our nefesh ha-bahamis, 

such that it will completely agree with the desires of 

the nefesh Elokis and become like a second yetzer tov, 

allowing us to fully enjoy the tangible relationship we will 

have with Hashem at that time, when His Presence will 

be fully revealed in the world. Last week, it was explained 

that it will be Melech HaMoshiach himself who will bring 

about this change, much like the way the Alter Rebbe cut 

off Reb Yekusiel Liepler’s “left side” and made him into 

a great chasid. But why should that be the case? As great 

as Moshiach might be, isn’t he still just a man of flesh and 

blood? Isn’t it Hashem Himself who will make all these 

momentous changes to the world, not Moshiach?

On the posuk, שלח נא ביד תשלח (“Send, please, in the hand 

[of the one] You will send”),1 which was Moshe Rabbeinu’s 

response when Hashem assigned him the task of taking 

the Yidden out of Mitzrayim, Chazal explain that Moshe Rabbeinu 

was asking Hashem to send Moshiach instead of him.2 From this, 

the Rebbe understands that the role of Moshiach is to be Hashem’s 

shaliach—with all the details of shlichus as defined in Torah—to 

redeem the Jewish people from Golus.3 By understanding what 

shlichus means and how it applies to Moshiach as a shaliach of 

Hashem, we can see how any action of Moshiach is, in truth, also the 

action of Hashem, and this is not a contradiction at all.

First, we need to understand that any shlichus has three defining 

characteristics: 

1. The shaliach is not the same person as the m’shaleach. 

2. The shaliach may not do anything other than exactly what the 

m’shaleach has assigned him to do. If he does, he loses his status as 

a shaliach.4

3. When the shaliach completes his assigned task, it is the 

m’shaleach who is considered to have done it. (שלוחו של אדם כמותו)

In halacha, this is a straightforward concept. For example, in the 

case of kiddushin, a man (the m’shaleach) can choose someone 

else (the shaliach) to give the object used for the kiddushin to the 

woman he wants to marry. The shaliach is not allowed to give the 

object to another woman, for this is not the task he was assigned. 

When the kiddushin is completed, who do we attribute the action 

to? On the one hand, the Mishnah says that the m’shaleach 

consecrated the woman through his shaliach,5 so it sounds like the 

m’shaleach did it. On the other hand, the witnesses saw the shaliach 

hand the ring to the woman, so, according to this, it seems like the 

shaliach did it. Obviously, this is not a contradiction at all. This is 

exactly what the idea of shlichus is all about—that the act of the 

shaliach is also the act of the m’shaleach.6

Moshiach’s shlichus to take the Jewish people out of Golus can be 

understood with this same logic. Hashem chooses a man of flesh 

and blood to redeem the Jewish people. That man—Moshiach—is 

singularly focused on this task and does not deviate from it. And 

when he completes the task, it is true that he did it, but it is also 

true that Hashem did it, for Moshiach’s actions are considered to be 

Hashem’s actions.7

According to this, it seems that the whole idea of designating 

certain events of Geulah to Melech HaMoshiach and others to 

the Hashem is simply a false dichotomy. When Hashem gathers 

our exiles,8 it will be through Moshiach.9 When Hashem reveals 

Himself in the world, it will be through Moshiach. When He shechts 

the yetzer hara,10 it will be through Moshiach. We may sincerely 

feel that we are honoring Hashem by saying that these things are 

beyond the capability of a human being, but the truth of the matter 

is that this is the way Hashem decided to do it—through a physical 

man, His shaliach, known as Melech HaMoshiach. Just as the task 

of preparing the world for Geulah comes through the avodah of the 

Jewish people,11 the actual revelation will come through one of us as 

well. The true way to honor Hashem, then, is to accept that.
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