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LIKKUTEI SICHOS, VOLUME 31, P. 69FF.
Adapted from a sichah delivered on Shabbos Parshas Beshallach, 5748 [1988]

Introduction

fter the splitting of the Sea of Reeds, Moshe led the entire Jewish people in a song of

celebration. Our Sages' differ in their understanding of the way the people responded

to Moshe’s initiative. Rabbi Akiva maintains that the people responded like a chorus,
reciting “T will sing to G-d” after every verse Moshe recited. Rabbi Eliezer, the son of Rabbi Yossi
HaGealili, maintains that they repeated every verse after Moshe, and Rabbi Nechemiah maintains
that the people were so inspired that they, too, were granted ruach hakodesh, the spirit of proph-
ecy, and recited the song together with Moshe.

Our Sages are providing us with a lesson in leadership. A leader unites his people by showing
them a goal and a purpose beyond their individual horizons. They differ, however, in the degree
to which he can share his mindset with his people. Rabbi Akiva maintains that the people can
do no more than acknowledge and agree with the path the leader charts for them. It can never
become wholly their own.

Rabbi Eliezer maintains that a leader can communicate and elevate his people, raising them
to a level that his understanding becomes theirs. And Rabbi Nechemiah maintains that a leader
makes leaders, elevating his people so that they can become his partners, seeing his vision with
their own eyes.

The Rebbe expands these concepts, explaining that Jewish leadership is not dependent solely
on initiative, knowledge, or commitment, but results from an inherent spiritual potential. A true
Jewish leader embodies a collective soul; he comprises within his soul the souls of the people as
a whole and connects them all with their fundamental G-dly source.

The Rebbe illustrates these concepts by borrowing the Kabbalistic analogy* of the human
body to describe the Jewish people. In the body, there are two organs that relate to the life-force
of the body as a whole - the brain and the heart. Understanding their function enables us to
understand how a Jewish leader lifts every member of our people beyond his own subjectivity
and connects us to the essential G-dly spark that we all equally share.

1. Sotah 30b. 2. Taamei HaMitzvos, Parshas
Kedoshim.
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The Unity a Leader Forges

From Three Different Lenses

1. The Sages taught:'...Rabbi Akiva expounded, “When
the Jewish people ascended after crossing the Sea of

Reeds, they felt inspired to recite a song of gratitude to
G-d.

“How did they recite the song? Like an adult who reads
Hallel on behalf of a congregation? [to enable the listeners
to fulfill their obligation (Rashi)]. The listeners merely
recite the chapter headings (i.e., Halleluyah) after the
reader.’® Similarly, at the Sea of Reeds, Moshe said,* ‘I
will sing to G-d’ and the people responded, ‘T will sing
to G-d’ Moshe said, ‘For He is exceedingly exalted’ and
they again responded, ‘T will sing to G-d.”

Rabbi Eliezer, the son of Rabbi Yossi HaGalili, said,
“They recited the song like a minor reciting Hallel be-
fore a congregation, in which instance the congregation
repeats everything after the reader.” Thus, at the Sea of
Reeds, Moshe said, ‘I will sing to G-d, and the people
said after Moshe, ‘I will sing to G-d. Moshe said, ‘For He
is exceedingly exalted; and they responded, ‘For He is
exceedingly exalted.”

Rabbi Nechemiah said, “They sang the Song of the
Sea like a teacher® who recites aloud the introductory
blessings before the Shema in a synagogue. He begins
the recitation and they respond to him, all reciting in
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1. Sotah 30b. The Mishnah (ibid.
27b) mentions only the opinions of

Rabbi Akiva and Rabbi Nechemiah.

See the different versions of this
passage and the differing opinions
in the Tosefta (Sotah 6:2), Talmud
Yerushalmi (Sotah 5:4); Mechilta
and Yalkut Shimoni on Shmos 15:1,
et al. This is not the place for fur-
ther discussion of the matter.

2. See Sukkah 38b.

3. Tehillim 113:1, the first word of
Hallel.

Rashi, Sotah, loc. cit. See Rashi,
Sukkah, loc. cit., who explains how
the members of a congregation fulfill
their obligation by listening to the
recitation by another person who

is similarly obligated. Rashi also
explains the difference between the
recitation of Hallel in the Talmudic
era and the current custom.

4. Shmos 15:1.

5. A minor is not obligated in the
observance of the mitzvos. Accord-
ingly, adults who are so obligated
cannot fulfill their obligation by
listening to the minor’s recitation.

6. See Rashi, Sotah, loc. cit., who
explains why Rabbi Nechemiah
mentions “a teacher”
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unison.” Similarly, at the Sea of Reeds, the Spirit of Ho-
liness rested upon all of them® and together, they all
articulated the song as it is recorded (Rashi).]”

All the Sages agree that Moshe began the recitation of the
Song at the Sea before the Jewish people. This is reflected in
the wording of the verse,* “Then Moshe and the Children
of Israel sang...,” indicating that Moshe was singled out by
being mentioned first.” The difference of opinion between
the three Sages concerns the manner in which the Jewish
people participated in the recitation of the song. According
to Rabbi Akiva, the entire song was recited only by Moshe.
The Jewish people merely answered, “I will sing to G-d”
According to Rabbi Eliezer, the Jewish people also recited
the entire song, but after - and in response to - Moshe’s
recitation. Rabbi Nechemiah understood that Moshe’s
uniqueness was that he initiated the song. Afterwards, how-
ever, the Jewish people as a collective recited the entire song
in unison.

The source for the difference of opinion among the Sages
concerns the interpretation of the word laimor in the verse,*
TIRY IR T DNIT ATWI DR YR 3 awn e X, “Then
Moshe and the Children of Israel sang this song to G-d and
they said laimor.” Laimor is a form of the root, amar, which
means “said” Usually, as in the many verses, qwn ox 7 727
K2, “G-d spoke to Moshe laimor” laimor is interpreted to
mean “to tell,” i.e., G-d spoke to Moshe with the intent that
Moshe tell the people the command that He gave him. In this
instance, however, laimor must be interpreted differently, be-
cause the entire Jewish people participated in the recitation of
the song. The three Sages mentioned above understood that
the laimor indicates the particular way the Jews responded
and “spoke” during the recitation of the song, but differed in
their interpretation of how they responded and spoke.

As the Talmud explains, Rabbi Akiva maintained that
the word laimor refers only to the first words of the song, “I

7. Rashi, Sotah, loc. cit. The Tosefta,
loc. cit. (quoted by Tosafos, Sotah,
loc. cit. s.v. Rabbi Nechmiah) inter-
prets Rabbi Nechemiah’s opinion
differently. See the sources men-
tioned in footnote 1 and Maharsha’s

Chiddushei Aggados, Sotah, loc.
cit., et al. This is not the place for
further discussion of the matter.

8. Mechilta, loc. cit., explicitly
interprets Rabbi Nechemiah’s
opinion concerning this manner.
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See footnote 13.

9. See the understanding of the
above verse in Shmos Rabbah 23:9.
See also the teaching of the Mechilta
cited at the end of the sec. 2.
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will sing to G-d”'° Rabbi Eliezer, the son of Rabbi Yossi
HaGalili, maintained that the word laimor refers to the
song’s every word."" Rabbi Nechemiah maintained that
Mexn, Vayomru, “and they said,” indicates that the en-
tire people recited the song together. The word laimor
indicates that Moshe began the song and this empow-
ered the entire people to recite it with him.'?

Explanation is necessary: What is the rationale
motivating the Sages’ difference of opinion in their in-
terpretation of this verse? Furthermore, the fact that the
verse employs the word laimor to teach the manner in
which the song was recited, is itself a message. It appears
that the manner in which it was recited - what Moshe
said and what the people said - made a difference in
the significance of the recitation of the song and its
meaning. It is necessary to understand: How does the
manner in which the song was recited - i.e., in which of
the three manners described above - affect its signifi-
cance and its meaning.

Explanation is also necessary according to Rabbi
Nechemiah, who maintained that Moshe merely be-
gan the recitation of the song, but afterwards, the entire
Jewish people recited it in unison with him. What is the
significance of Moshe initiating the song’s recitation?

According to Rabbi Akiva and Rabbi Eliezer, it is
possible to say that Moshe had to begin because the
Jewish people did not know the words of the song.
Therefore, they had to respond to Moshe." (These Sages
only differ regarding how the Jews responded, whether

10. Le., they responded with that
phrase to every bar of the song
(Rashi).

11. Le., the Jews repeated every
phrase of the song after Moshe.

12. See Rashi, Sotah, loc. cit. See
footnote 17, below.

13. See the interpretation of the
above verse in the Mechilta, which
explains that it is only according
to Rabbi Nechemiah’s opinion
that “the Spirit of Holiness rested
upon the Jewish people,” and not

according to the opinion of the
other Sages.* (See also Maharsha’s
Chiddushei Aggados, Sotah, loc. cit.)

According to this logic, it would
appear that one is forced to say that
these Sages also differ regarding
the teaching (Sotah, loc. cit., see the
main text) that nurslings and babies
also joined in the recitation of the
song. Nevertheless, the Talmud
(Berachos 50a) explicitly states that
Rabbi Akiva accepts* the teaching
of Rabbi Meir who maintains that
the babies also joined in the song,
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and that source seems to imply that
all the Sages accept that concept.
See Zohar, Vol. 11, p. 60a, which
states that “the Spirit of Holiness was
invested in everyone’s mouth and
even babies in their mothers’ womb
recited the song” See also footnote
30, below.

* See the Horowitz printing of
the Mechilta, which includes the
wording “the Spirit of Holiness
was invested...” in Rabbi Akiva’s
statement as well.
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they answered only “I will sing to G-d,” or they re-
peated all the words of the song after Moshe).

By contrast, according to Rabbi Nechemiah - who
maintained that “the Spirit of Holiness rested upon
all of them and together they all articulated the song
as it is recorded” - seemingly, it was not necessary for
Moshe to begin for the people to know the words of
the song."

Itappears necessary to adopt this approach accord-
ing to the teaching mentioned immediately thereafter
in the Talmud," that even infants and nurslings re-
cited the song and, moreover, even “babies in their
mother’s womb recited the song.” It is not appropriate
to say that the nurslings and the babies knew the words
of the song because they heard them from Moshe.
Instead, they participated because of the Spirit of Ho-
liness that rested upon them. As the Talmud states,'*
their recitation of the song came as a result of their
beholding the Divine presence: “They beheld the Di-
vine presence... and recited, “This is my G-d.... Their
mothers wombs became like a luminous looking
glass for them and they beheld G-d’s presence.” Thus,
according to Rabbi Nechemiah, what was the implica-
tion and purpose of Moshe’s initiating the song?'”

HISKASHRUS AND MOSHIACH

NYY X A2 TPYR” 27 OX)
;(ITY 7127 20 PN

TRm 3 T 0N
oy Py WP M WY
/N9 APYA DX T 1119)
gaii =P e A B el s
WTY T awn “nmno’e
AIRO CATwa 137 NN
niwTa vp? Mie mn
(OW XK YRR IRIAY)
THX DpI DRI o3
012y 1PORY” , NNT T, 1Y
D7V "W TN 1K Y
nx P27 WY miy v XY
ANIR WHYY 0T Py aTwn
N 0D DY MY RPY Wi
W DY ANWY TR
APWA DTRRY COY X752
TR ARYIN A 09y
APIWI DX XY %D, ArowD
T2 Ayl 0792 13 MK ..
- [Ty PRBT X72PD0ND
APNRAR MDY 19N
7nwn P Yy

Moshe's Influence, the Key to Jewish Unity

2. On the verse, “Then Moshe and the Children of
Israel sang.... They said laimor: ‘I will sing to G-d,”

14. Note Talmud Yerushalmi, Sotah,
loc. cit., which questions, “What is
the intent of the word laimor?” and
answers: “To the future genera-
tions.” Since, as Korban HaEidah
explains, according to Talmud
Yerushalmi, “they all recited the
song on their own initiative as
Moshe did,” the meaning of the
word laimor requires explanation.
In resolution, Talmud Yerushalmi
explains that the intent was to relate
the song to their descendants in the
coming generations.

By contrast, the Talmud Bavli

understands Rabbi Nechemiah as
interpreting laimor as meaning that
Moshe was the initiator. See also
the beginning of the Targum to Shir
HaShirim, which states, “Moshe
and the Children of Israel... all be-
gan and recited the song in unison.”

15. See also the rendering of the
teaching in the Tosefta, Talmud
Yerushalmi, and Mechilta loc. cit.

16. Sotah 30b-31a.

17. On a straightforward level, it
is possible to say that the people
waited for Moshe to begin as an

2 PY IR” popd Yy .
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expression of deference. See Rashi,
Sotah, loc. cit. s.v. laimor, who states
that laimor indicates that “they were
all authorized to recite the song...
after the sage i.e., Moshe began.”
Nevertheless, this is a seemingly
insufficient explanation, for it is
unnecessary for Scripture to add a
word to emphasize this point. (It
would appear that it is difficult to
say that Scripture’s intent in adding
the word laimor is merely to teach
this point - that it is necessary to
wait for a sage to begin.)
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Or HaChayim cites the words, “They said laimor: ‘1

%

will sing...,” and comments:

The intent is that they said to each other laimor,
i.e., “let us recite a song” together, without any
distinction or differentiation, to the extent that
even though they were many, they would be like
one person. They aligned their intentions togeth-
er and did so - as reflected in their saying, “I will
sing” - using the singular,' as if they were one
person. Were that not their intent, they would
have used the plural, “We will sing.”

Or HaChayim is implying that the Jews recited
the Song of the Sea in a singularly distinct manner.
The entire Jewish people recited it in total unison, as
if they were actually one person, “without any dis-
tinction or differentiation” According to our Sages’
teaching that even infants, nurslings, and babies in
their mothers’ wombs joined in the song, its recita-
tion reflected a state of absolute union, “without any
distinction or differentiation” between those of the
greatest stature and those of the lowest stature, in-
cluding even babies in their mothers’ wombs.

On this basis, it can be explained why all the Sag-
es agree that the recitation of the song by the Jewish
people had to be initiated by Moshe. Such a state of
absolute unity - that the entire Jewish people, from
those of the greatest to those of the lowest stature,
including even babies in their mothers’ wombs, be
united as one person - could be possible only through
the influence of Moshe.

To explain: Since Moshe is the “head (rosh)" of
the generation” and “the leader (nasi)* of the gener-

18. See Rashi, Shmos 19:2, who
states that the Jews camped before
Mt. Sinai, “as one man, with one

The head a) is the most elevated and
refined of all the body’s limbs and

all the limbs and organs of the body,
subsequently diffusing this energy to
each limb and organ according to its

heart” See footnote 66 below.

19. When using the term “head”

to refer to the leader of a group or
people, Chassidus understands the
analogy as applying in a full sense.

function of all the limbs and organs.
See Likkutei Sichos, Vol. 4, p. 11441t

organs, b) contains the life-energy for

particular function, and c) directs the
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Ideally, parallels to these three
dimensions exist in a Jewish leader’s
relationship to his people. See Tanya,
chs. 2 and 51.

20. As intimated in the main text
below, the word nasi literally means
“the upraised one,” and is used in the
Tanach to refer to a leader, prince,
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ation,” he includes within himself the entire generation
as one.” In the language of Rashi:** “Moshe is Israel and
Israel is Moshe... for the nasi of the generation is equiv-
alent to the entire generation because the nasi is the
entire people”

Such an expression of unity among the Jewish peo-
ple - perfect oneness, as they are included in the soul of
Moshe* - transcends all distinctions. The rationale is
that the nasi is — as that very term implies - upraised
and separate from the people. To refer to the de-
scription of Shaul, Israel’s first king, he was “from his
shoulders and upwards, taller than all the people.)*
Therefore, the Jewish people as they are included with-

in the nasi are unified in a manner that transcends all

or king of a tribe or a people. In
the Talmudic era, the same term
was used to refer to the head of the
Sanhedrin, Israel’s highest court.

21. Just as the brain includes the
vitality for all limbs and organs of
the body, the “head” of the Jewish
people includes the entire people.
Nevertheless, the way in which the
vitality for the body’s limbs and
organs exists in the brain is of an
entirely different nature than the way
it exists within the limbs and organs
themselves. See footnote 25, below.

22. Bamidbar 21:21.

23. The concept that a nasi brings
about unity within the Jewish people
as a whole is reflected in Torah Law.
Thus, Maggid Mishneh (Hilchos Taa-
nios 3:11, citing Ramban), explains
our Sages’ statement (Taanis 12b):
“There is no concept of the Jewish
people as a tzibbur (a collective entity)
in Bavel,” as a consequence of there
not being a nasi in Bavel, for it is

the nasi who raises the Jews above
their individual identities and unites
them as a collective. In a similar vein,
Rashba writes in one of his responsa
(Vol. 1, responsum 148); “The king is
considered as the tzibbur, because the
tzibbur is dependent on him?”

This concept and those mentioned
later in the sichah receive further
emphasis in Chassidus and are

outlined in Tanya, ch. 2, et al. The
concept is sourced in the principle
that the souls of the Jewish people
as a collective arose in G-d’s thought
before - i.e., not only chronolog-
ically, but in terms of spiritual
levels - anything else existed. As
the different levels of the Spiritual
Cosmos — Seder Hahishtalshelus,
the progressive chainlike hierarchy
of existence — came into being, the
souls filtered down through these
different planes of being, taking on
particular characteristics, in that
way distinguishing one soul from
another.

In Tanya, loc. cit., the Alter Rebbe
explains this concept with the

metaphor of the process of gestation.

Just as the human body is a complex
organism, with many different
limbs and organs evolving from one
drop of sperm, so too, as the souls
descend through the hierarchy of
spiritual worlds, they differentiate
one from another, each one taking
on its own individual identity.

In Tanya and Likkutei Sichos, loc.
cit., the simile is developed further,
explaining that:

a) In the human body, the brain
serves as a unifying force, endow-
ing all the different cells of the
body with a collective identity,
causing them to function as ele-

HISKASHRUS AND MOSHIACH
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ments of a single organism.

b) even after a child is born, its
brain retains a unique connec-
tion to its source, the brain of its
father, bonding the identity of one
with the other. See the Rebbe’s Ig-
ros Kodesh, Vol. 2, Letter no. 331.

Parallels to these concepts exist
within the Jewish people: The “heads
of the people,” the Torah scholars of
the generation, and, more particu-
larly, the nasi, serve as the “brain”

of the people as a whole, endowing
them with a collective identity, and
empowering them to function syner-
gistically. As such, they connect the
people as a whole with their G-dly
source. See the sections entitled,
“The Heart of the People” and “The
Ultimate Bond with G-d,” and foot-
notes, where the concepts explained
here are further developed.

24. I Shmuel 9:2; see also ibid.
10:23. See the interpretation of this
phrase in Or HaTorah, Bereishis,
Vol. 4, p. 764b, Shir HaShirim, Vol.
2, p. 414ff,, et al., which expands the
meaning of the verse beyond its lit-
eral sense. Literally, the verse’s intent
is that Shaul was a giant, taller than
all others. These sources explained
that his spiritual stature also towered
over that of the entire nation.
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distinctions.”” The men, women, and children are
equal; to borrow a phrase from the liturgy,* “He is Per-
fect Singularity, and before Him those who are small
and those who are great are entirely equal.”

Therefore, by beginning the song for the Jewish
people and thus empowering them to sing with his
influence, Moshe inspired the entire nation, causing
them to sing in total unison. The manner in which they
sang reflected that they existed within Moshe in abso-

27 < » <«

lute unity,”” “as one person,

or differentiation.”

without any distinction

It is possible to say that this is the intent of the
Mechilta, which comments on the verse, “Then Moshe

» <«

and the Children of Israel sang...,” “Moshe was equiv-
alent to all Israel, and Israel was equivalent to Moshe

at the time they recited the song.”

The intent of the Mechilta is to explain why the
verse states, “Moshe and the Children of Israel,” even
though Moshe is part of the Children of Israel. How-
ever, to clarify that point, it would seemingly have been
adequate to merely say, “Moshe was equivalent to all
Israel.””® The fact that the Mechilta did not suffice with
that and adds, “Israel was equivalent to Moshe at the
time they recited the song,” indicates that the Mechilta
intends to explain that Moshe and the Jewish people
reached absolute equivalence while reciting the song.”

25. To build on the analogy ex-
plained in footnote 23: The brain
contains a “map of the body;” cells
that relate to every limb and organ of
the body. Hence, it can be said that
the entire body is included in the
brain. Nevertheless, the cells within
the brain that relate to the other
limbs and organs are brain cells.
Their connection to the other limbs
and organs is only a potential. See
Derech Mitzvosecha, p. 28b.

Similarly, although the soul of the
nasi contains within it the souls

of all the members of the Jewish
people, as their souls exist within the
soul of the nasi, they transcend their

own particular identities and are
subsumed with the nasi’s collective
consciousness. Hence, they are
utterly at one with each other. See
the section entitled, “The Source of
the Jews’ Oneness,” below.

26. The piyyut entitled Vechol
Maaminin. The words of this
liturgical hymn have been translated
according to the context in which the

phrase is employed in the sichah here.

27. See the commentary of Sifsei
Kohen on the Torah, Shmos 15:1,
which states that the entire Jewish
people’s recitation was aligned with
that of Moshe “because they are all
included within him.... Their souls
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are sparks of his soul” See also
Maamarei Admur HaZakein, 5566,
p- 150; Toras Chayim, Shmos, Vol. 1,
p. 161c in the most recent printing.
Accordingly, Moshe lifts the people
above their individual levels, sharing
his consciousness with them.

28. See the second opinion in the
Mechilta, loc. cit., that states only,
“Moshe’s recitation of the song was
equivalent to that of all of Israel”

29. See also the interpretation

of Mirkeves HaMishneh to the
Mechilta, loc. cit., which states that
the Spirit of Holiness flowed equally
to Moshe and the entire people.
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Thus, we can say that the people reached such a
level of equivalence because they consciously expe-
rienced that “Moshe is Israel and Israel is Moshe,”
understanding that they were included in Moshe’s
being, and that as a result of this, they were unified
in absolute oneness and forged into a single entity.

This is the intent of the concluding words of the
Mechilta, “Israel was equivalent to Moshe at the
time they recited the song” The recitation of the
song as begun by Moshe - functioning as the head
of the entire people, “Moshe is Israel” - enabled the
Jewish people to be “equivalent to Moshe,” i.e., they
would identify and be unified with him in the rec-
itation of the song, because “Israel is Moshe.”

MOSHIACH
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The People's Response to Moshe's Leadership

3. On this basis, it is possible to explain the three
opinions mentioned above regarding the recitation
of the song. Since the song had to be recited in a
unique manner, with the entire people reciting it in
absolute unity, all the Sages agree that:

a) Moshe began the song, thereby engendering
unity and equality within Israel as a whole.”

b) The Jewish people were able to participate in
the recitation of the song in such a manner that
they united with Moshe’s singing because they
became conscious that Moshe constituted the
totality of their being - “Israel is Moshe” - and
this brought about the ultimate state of unity
within the Jewish people.

The difference of opinion among the Sages con-
cerns the degree to which the Jews’ recitation of the
song reflected their bond with Moshe.

30. Based on the explanations in the  tion of the phrase (Shmos 14:31) in
main text, it is possible to say that Shmos Rabbah, 22:3, 23:2, without

all the Sages agree that the Jewish it being attributed to a given Sage.
people recited the song with the (By contrast, the Mechilta, loc. cit.,
Spirit of Holiness. This concept is attributes this statement to Rabbi
explicitly stated in the interpreta- Nechemiah. See also the Zohar, loc.
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cit., and Alshich and Sifsei Kohen to
this verse.)

The reason the Jewish people re-
peated only after Moshe is because
they became batel to and united
with Moshe, as explained above.
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According to Rabbi Akiva, the entire song was recit-
ed by Moshe and the Jewish people only answered, “I
will sing to G-d,” i.e., like a congregation that fulfills its
obligation by listening to the recitation of the reader; the
Jewish people were thus included in Moshe’s recitation
of the song. Rabbi Akiva understood this as the ulti-
mate expression of unity, i.e., that the people rose above
their individual identities and were in a state of complete
self-nullification (bittul) to the extent that they identified
entirely with Moshe and “fulfilled their obligation” by
being included in Moshe’s song. Since they transcended
their own identities, they did not join in the recitation of
the song, they merely “responded” to Moshe. This empha-
sized that the Jews’ entire being was solely that of Moshe.

According to Rabbi Eliezer, the Jews repeated after
Moshe, saying everything that he said. Rabbi Eliezer con-
sidered the consummate unity of the Jews with Moshe?!
to be achieved when the Jews felt that unity even as they
existed on their own level. The first perspective men-
tioned - that the Jewish people only answered “I will
sing to G-d” after Moshe in utter bittul - underscores
that as the Jews existed on their own level, within the
context of who they were, they were not utterly at one
with Moshe. Their unity was dependent on transcending
their own identities and doing no more than answering
Moshe with absolute bittul.*

Rabbi Eliezer maintained that the Jews bond with Moshe
can be taken further - that they unified their minds and
hearts with him. Therefore, he holds that the Jews recited
the entire song like Moshe did. However, their recitation
was a response to Moshe and dependent on his recitation.”

Rabbi Nechemiah maintained that the Jews’ sing-
ing together in response to Moshe does not reflect
consummate unity to the extent that they were con-
scious that “Israel is Moshe,” because they were merely

31. As explained above, the consum-
mate unity of the Jews with Moshe
produced consummate unity among
themselves as well.

32. See the explanation in Likkutei
Sichos, Vol. 23, p. 233, regarding

a congregation participating in the
recitation of Hallel by responding
Halleluyah. Consult that source,
which explains that by fulfilling their
obligation by responding to the read-
er (sheliach tzibbur), the congrega-
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tion reaches a state of complete unity.

33. According to Rabbi Eliezer,
although the Jews can be elevated to
Moshe’s level, this ascent is depen-
dent on and achieved through their
response to Moshe’s words.
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responding to him. According to Rabbi Nechemiah’s un-
derstanding, the recitation of the song by the entire people
in unison, without any distinction at all, underscored
in a complete manner that “Moshe is Israel and Israel is
Moshe.”** The essential unity they shared permeated their
individual identities. Therefore, they were able to join in
the song and recite it on their own initiative. Nevertheless,
the potential to reach this state was revealed by Moshe and
was dependent on him. Therefore, he was the one to begin
the recitation of the song, as explained above.

HISKASHRUS AND MOSHIACH
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Essential Love and Essential Oneness

4. The consummate unity of the Jewish people brought
about specifically through Moshe can be understood in
greater depth by prefacing an additional explanation of
the oneness of the Jewish people. As has been explained on
several occasions,™ there are two fundamental concepts:

a) The mitzvah of ahavas Yisrael requires one to love
his fellow Jew, as it is written,3¢
as yourself” This implies that, at this level, there are
two separate people - the one who loves and the one
who is loved. It is only that one loves the other person
as he loves himself.

Love your neighbor

b) The reason why it is possible to love another per-
son as oneself is because of achdus Yisrael, that the
Jews are one people. They constitute a single whole,
being actually like one person.

There are several expressions and levels in this one-
ness. To explain: In Tanya,’” the Alter Rebbe writes that
the oneness of the Jewish people stems from the fact that

34. It can be said that Rabbi Akiva
maintains that the recitation of

the entire song by the Jewish
people would reduce the degree of
unity achieved by being included

in Moshe’s singular recitation, i.e.,
according to Rabbi Akiva, were they
to join in reciting the song, they
would be functioning on their own
individual levels and they would
lack the absolute unity that exists on
Moshe’s level.

Rabbi Eliezer maintains that it is pos-

sible for this oneness to be revealed
within the existence (and the rec-
itation) by the Jewish people as they
function on their own level. However,
this is possible only when they feel
their unity comes as a response to
Moshe’s recitation of the song.

Rabbi Nechemiah maintains that
since “Moshe is Israel and Israel is
Moshe;” it is also possible that, as
the entire people recited the song
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together, they could experience
absolute unity with Moshe’s song to
the point that they could sing togeth-
er with him. See footnote 69 below
which explains similar concepts
using classic chassidic terminology.

35. See Likkutei Sichos, Vol. 4, p.
1141fF, Vol. 18, p. 2071t., Toras Men-
achem 5744, Vol. 2, p. 663fL., et al.

36. Vayikra 19:18.
37.Ch. 32.
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their souls®® are “all complementary; they share one
Father. Therefore, all Israel are referred to as actu-
al brothers® because of the source of their souls in
one G-d. It is only that their bodies are separate from
each other’

The Talmud Yerushalmi states,* “All Israel are one
body,’* (and gives an analogy of two hands of the same
body). Seemingly, that is a loftier degree of Jewish uni-
ty (achdus Yisrael) than that offered in Tanya* which
states that “all Israel are actual brothers” because “they
all share one Father” The analogy of brothers implies
both unity and separation. The “Father,” the source of
the Jewish souls is one. However, the Jewish people
themselves, as they exist on their own level, are, mere-
ly brothers, separate from each other. (Indeed, this is
implied by the Alter Rebbe’s wording, “they all share
one Father;” using plural terminology.) Nevertheless,
even though they are separate, the Jews are like actual
brothers. Now, the love shared by brothers is not like a
love between unrelated persons. It is an essential love,
to borrow the wording of Scripture,”” “You are my
bone and flesh” Even so, brothers are separate entities,
distinct from each other. By contrast, the description
of the Jewish people as one body, because all Israel “is
one complete organism,”* highlights how they are
- in contrast to brothers who are separate from each
other - one entity, one body, even as they exist within
their individual identities.

Accordingly, explanation is required: Why in
Tanya didn’t the Alter Rebbe cite the concept that all

38. See Radbaz, Hilchos Mamrim
2:4, which uses terminology similar
to that employed in Tanya, loc. cit.

Regarding the description of the
Jews as brothers, see Rambam,
Hilchos Matanos Aniyim 10:2.

39. Although relatives and people
who resemble one another are 9:4.
sometimes referred to as “brothers”
(see Bereishis 13:8 and Rashi’s
commentary there), the bond
shared with one’s actual brothers

is far deeper. Therefore, the Alter
Rebbe adds the adjective mamash,
translated as “actual”

41. This phrase is taken from the
commentary of Korban HaEidah,

cit., the commentary of Abarbanel
to Yehoshua, 7:2, et al. See Tanya,

40. See Talmud Yerushalmi, Nedarim

Talmud Yerushalmi, loc. cit. Similar
statements are found in Radbaz, loc.

Iggeres HaKodesh, Epistle 22 (based
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on Shoftim 20:11) and Epistle 31.
See the elaboration regarding this
concept by the Tzemach Tzedek
in Derech Mitzvosecha (mitzvas
ahavas Yisrael).

42. Bereishis 29:14. Atzmi, translated
as “my bone,” could also be rendered
“my essence.”

43. Likkutei Torah, Devarim, p. 44a,
et al. See Likkutei Sichos, Vol. 30,

p- 218-219, where this concept is
explained in detail.
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Israel “is one complete organism,” “one body”?
Why does he merely say “they all share one Father
and, therefore, all Israel are referred to as actual
brothers”?

HISKASHRUS AND MOSHIACH
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The Source of the Jews' Oneness

5. It is possible to explain that - by stating in
Tanya that “all Israel are referred to as actual broth-
ers” - the Alter Rebbe did not intend to define the
nature and the level of the love Jews share, i.e., that
their love should be like “the love of brothers”
Rather, he merely intended to point out that their
brotherly love serves to underscore that all Jewish
souls share one Father. Therefore, in Tanya, loc. cit.,
the Alter Rebbe did not cite the concept that “all Is-
rael are one body,” for the level of love he speaks
about results from the fact that Jews “all share one
Father” and this love is superior even to the love that
results from “all Israel being one body.”

To clarify the concept: In Tanya, the Alter Rebbe
highlights the oneness of the souls of Israel in their
source and root - i.e., that they “all share one Father” -
to underscore that the love the Jews feel for each other
as they exist within their own levels can - and should
- result from feeling the interconnection and oneness
of all the Jewish souls that stems from “the source
of their souls in the one G-d”* This point is reflect-
ed in the Alter Rebbe’s statement that “true love and
brotherhood” results not only from giving primacy
to the soul over the body, but also from “elevating
and raising the soul higher and higher to its root and
source”* This enables the person to sense the source
of his soul, i.e., the “one Father” As a result, he feels at
one with the others whose souls share the same source.

44. See the maamar entitled Eleh
Toldos, 5672 (Sefer HaMaamarim
5672-5676, p. 50), which states that
“because of the source of their souls
in the one G-d, even as they are
drawn down into this world, they
are complementary.” Consult that
source. A similar point is reflected

in the wording of my revered

footnote 47.

45. In Tanya, loc. cit., the Alter

father-in-law, the Rebbe - whose
yahrzeit is commemorated on Yud
Shvat which always falls in proxim-
ity to Parshas Beshallach - cited in
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Rebbe continues “and also to draw
down G-ds infinite light... in the
source of the souls of all of Israel.”
Note also the wording used previ-
ously in that chapter in Tanya, “and
the soul and the spirit, who can
fathom their greatness and level in
their source and root....”
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It is self-evident that the oneness resulting from
the fact that “they all share one Father” surpasses the
oneness resulting from the fact that “all Israel are one
body.” Even the oneness alluded to by the analogy of
one body - let alone that alluded to by the analogy of
brothers - does not represent absolute unity, for even
in one body there is a division between the different
limbs. Indeed, the distinctions range from one ex-
treme to the other, as in the distinction between the
head and the foot.

By contrast, since the souls of the Jewish people
are included in their source, the “one Father,* they
transcend all individual distinctions. How much
more so does this apply regarding the true source
of the soul “in the one G-d,”¥ for the soul of every
Jew is “an actual part of G-d.>*® Just as “the one G-d”
is simple - indeed, represents the ultimate simplic-
ity,* above all possibility of division or distinction
- 50, too, the souls of the Jewish people, which are
“an actual part of G-d,” reflect a similar level of one-
ness. The oneness they share that stems from “the
source of their souls in the one G-d” is that of one
point that transcends any possibility for distinction
whatsoever.

The Heart of the People

6. The potential to carry out such elevated Divine
service - “to elevate and raise the soul” so that it
feels its source in “one G-d” comes from cleaving to

46. See Tanya. ch. 2, which explains
that the Jewish souls as a collec-

tive are like a son that is drawn
down from the brain of his father.
Consult that source. See footnote
23 above.

47. “The one G-d” represents a supe-

rior level of oneness to that implied
by sharing “one Father;” which can
be interpreted as referring to the
attribute of chochmah, which is the
source of distinction and division.

It is possible to say that this is
alluded to in the wording of Tanya,

loc. cit., “they are all complemen-
tary” See Sefer HaMaamarim 5669
(p. 73), which states that “they are
all complementary, i.e., in their
essential being,” the essence that
transcends revelation. Consult that
text.

See also the letter of my revered fa-
ther-in-law, the Rebbe (published in
the beginning of Kovetz Michtavim
LeTehillim; the Igros Kodesh of the
Rebbe Rayatz, Vol. 2, p. 524): “The
Jewish souls love each other because
they are actually one due to their
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essential G-dliness that is rooted in
G-d’s Essence that includes them.
This explanation enables one to
understand the statement that...
the souls are complementary.”

48. Tanya, at the beginning of ch. 2,
employing the wording of Iyov 31:2,
except that it adds the word ma-
mash, “actually” See the introduc-
tion to Shefa Tal, where this concept
is explained at length.

49. See Rambam, Hilchos Yesodei
HaTorah 1:7. See also ibid. 2:10.
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Torah scholars. As the Alter Rebbe explains® quoting
our Sages’ interpretation of the phrase,” “to cleave
to Him”: “All those who cleave to Torah scholars are
considered by Scripture as if they actually clung to
the Divine Presence” The rationale is that “by cling-
ing to Torah scholars” - i.e., “the righteous and wise
men, the heads of the Children of Israel in their gen-
eration” - the souls of people at large cleave “to their
original essence and source” Above, as explained in
Tanya™ at length.>

We can say that within the context of this explana-
tion a further distinction can be made between cleaving
to Torah scholars as a whole (“the heads of the Children
of Israel in their generation”) and cleaving to the nasi,
“leader;” of the generation (who resembles Moshe).*

This concept can be understood by first explaining
the analogy found in several sources, which describe
a king as “the heart of the people”* This analogy is
alluded to in Rambam’s words that “(the king’s) heart
is the heart of the entire congregation of Israel.”> To
explain this rationale simply: Just as the life-ener-
gy of the entire body is dependent on the heart, the
life-energy of “the entire congregation of Israel” is
dependent on the king.

50. The end of Tanya, ch. 2.

51. Devarim 11:22. See Sifri and
Rashi to that verse; Kesubos 111b;
Rambam, Sefer HaMitzvos, positive
commandment 6, Hilchos Deos 6:2;
the Alter Rebbe’s Shulchan Aruch
156:4. See Mechilta, Beshallach,

to Shmos 14:31, “They believed in
G-d”: “All those who believe in a
faithful shepherd are considered

as if they believe in the One Who
spoke and brought the world into
being”

52. To refer back to the analogy
explained in footnote 23. The brain
a) does not function only as an indi-
vidual organ, but rather subsumes its
identity to the body as a whole, and
b) shares an essential connection

to the brain of the father. Similar-

ly, “the heads of the Children of

Israel in their generation,” the Torah
leaders of our people, function in a
manner similar to the brain. They a)
are not concerned solely with their
own selves — even their spiritual
prowess — but subsume their identity
to the people as a collective, and b)
share an essential bond with G-d.
Moreover, just as the brain endows
life-force to the body as a whole,
these Torah leaders elevate the entire
people to such a bond with G-d. (See
Toras Menachem 5744. Vol. 4, pp.
2551-2552.)

53. See Tikkunei Zohar, tikkun 69,
that speaks of “the extension of
Moshe in every generation.”

54. See Sefer Yetzirah 6:2, which
states, “Within the soul, the heart
is like a king at war.” See Rabbe-
inu Bachya, Hakdamah LeParshas

HISKASHRUS AND MOSHIACH
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Beshallach; Abarbanel, Parshas
Shoftim, parshas hamelech (citing
the philosophers), et al.

55. Rambam, Hilchos Melachim 3:6.

To put it simply, Rambam is not
stating that the king is “the heart

of the entire congregation of
Israel,” merely that “his heart is the
heart of the entire congregation of
Israel” Accordingly, “the Torah is
concerned with the possibility of the
king’s heart being diverted.” Never-
theless, from the fact that the Torah
is concerned primarily about the
king’s heart — because “his heart is
the heart of the entire congregation
of Israel” - it can be understood
that the primary relationship of the
people to the king centers on his
being its heart.
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However, further explanation is required. The
life-energy of the body is dependent primarily on the
brain; from it all the limbs and organs of the body, in-
cluding the heart,* derive their vitality. Why, then, isa
king likened to the heart and not the brain?

It is possible to offer this explanation:*” There is an
advantage to the manner in which the heart imparts
life-energy to the body over the manner in which the
brain does. The heart imparts life-energy to all limbs
and organs equally; the same life-energy that is drawn
down from the heart to one limb or organ is drawn to
all other limbs and organs. This is achieved because the
blood - in which the vitality of the soul is enclothed,
as it is written,* “the blood is the soul” - circulated by
the heart, is drawn to all the limbs and organs and is
found in them all equally, without distinction.”

By contrast, the primary life-energy that is drawn
down in a revealed manner from the brain to the
body’s limbs and organs involves a distinction be-
tween one limb or organ and another. Each limb and
organ receives its vitality according to its makeup and
qualities;*® “the eye is gifted with sight, the ears with
hearing, the mouth with speech, and the legs with
movement.”>
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The Ultimate Bond with G-d

For this reason, a king is described with the anal-
ogy of the heart. In addition to the fact that the king
provides all the inhabitants of his kingdom with all

56. See Tanya, ch. 51.

57. See Likkutei Sichos, Vol. 19, p.
165ft., where another explanation
is offered.

HaMaamarim 5708, p. 6ft.; et al.)
between the chayus klalli (general
life-energy) drawn down to the
body as a whole and the chayus p'rati
(particular life-energy) drawn down

58. Devarim 12:23, et al. to each limb or organ individually.

59. See Likkutei Torah, Bamidbar,

The chayus klalli endows the person
p- 13a.

with life and vitality; he feels alive.
He cannot define what it means to
live, but he feels an all-encompassing
sense of energy. Chayus p'rati is more
individual in nature, relating to the
unique qualities and potentials that

60. The concepts in the main text
can be understood in terms of

the contrast discussed in many
sources in Chassidus (Or HaTorah,
Bamidbar, Vol. 3, p. 759:6fF; Sefer

oUnl ToRw oyud
el PR o1 NI )
99 DX ArTen 1P yDwn

distinguish each limb or organ and
its functions and capacities.

The source for both the chayus klalli
and the chayus p'rati rest within the
brain. This is implied by the wording
in the main text “the primary aspect
of the life-energy drawn down...
from the brain” Although the
life-energy that vitalizes the body as
a whole also rests in the brain, the
primary aspect of the brain’s func-
tioning relates to the vitality granted
to each limb and organ individually.
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their needs, each individual according to who he is,*
there is a fundamental dimension of kingship: that
the essence of the existence of the entire country is
dependent on the king,* like the heart that imparts
essential vitality to all the limbs and organs of the
body.*

It is possible to say that this reflects the spiritual
distinction between “the heads of the thousands of
Israel in every generation”®* and the nasi of the gen-
eration. The spiritual vitality that is drawn down to
all the people in the generation by Torah scholars as
a whole - “the heads of the thousands of Israel in ev-
ery generation” who are comparable to “a head and a
brain in relation to the souls of the people at large”®
- is spiritual nurture appropriate for every person ac-
cording to his own individual nature.

The primary and novel contribution of Moshe, the
nasi of the generation, is that the Jews’ essential spiritu-
al vitality is drawn down from him to all the people of
the generation, like blood that is drawn down from the
heart® to all the limbs. The nasi reveals the fundamen-
tal Jewish spark that exists equally within all Jews.*”

Based on the above concepts, it is possible to un-
derstand two aspects of connection between the souls
of the Jewish people at large and their G-dly root
and source. Through “the heads of the thousands
of Israel,” the souls of the Jewish people at large are
bonded to the dimension of their Source Above, the
“one Father” they share. The term “Father” implies a

61. This parallels the dimension of
the king that relates to the brain. See
Derech Mitzvosecha, mitzvas minui
melech, which explains these two di-
mensions of the functioning of a king.

that explain that, since the vitality
of every member of the kingdom is
dependent on the king, by rebelling

from the source of his life-energy.

63. Because the king inspires in

62. On this basis, it is possible to ) .
his people a commitment to the

against him a person cuts himself off

understand the license given a king
to execute those who rebel against
him (Rambam, Hilchos Melachim
3:8.), including even one who
makes merely an inappropriate ges-
ture in the presence of a king (Cha-
gigah 5b). See Likkutei Sichos, Vol.
4, p. 1050ff., and Vol. 8, p. 25, et al.,

collective, the members of the nation
are willing to sacrifice their lives for
their country and for their king and,
similarly, the king is willing to sacri-
fice his life for the sake of his people.
See Basi LeGani, 5710, sec. 11.]

64. Tanya, ch. 2, p. 6b, borrowing the

HISKASHRUS AND MOSHIACH
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wording of Bamidbar 1:16.
65. Tanya, loc. cit.

66. See the explanation in several
sources - the series of maamarim
entitled BeShaah Shehikdimu, 5672,
Vol. 1, sec. 35; see Torah Or, pp.

97d ff., 121dfT.; the maamar entitled
VeKibeil, Shaarei Orah, sec. 16fL., et
al. - that the soul’s dimension of ye-
chidah rests specifically in the heart.

67. See the maamar entitled VeAtah
Tetzaveh, sec. 6, translated in Lessons
in Sefer HiMaamarim, p. 362fF.
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connection with - and serves as a root and a source
for - sons,” i.e., it serves as a source for the distinc-
tions that prevail on this physical plane.®®

Moshe, the nasi of the generation, by contrast,
connects the souls of the Jewish people with their
source in “the one G-d,” a level that transcends®® divi-
sion entirely,” and relates to the fundamental Jewish
spark that exists in absolute equality within every

Jew.”
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Moshe's Joyous Breakthrough

7. Based on the above, it is possible to explain
Moshe’s breakthrough in leading the Jewish people in
the recitation of the Song of the Sea.

When Moshe began reciting the song, he mo-
tivated the entire Jewish people to recite the song
as an expression of the fundamental Jewish spark
that exists equally within all Jews.”" For this reason,

68. It is possible to say that this

is the intent in the two phrases
employed by Rashi, Shmos 19:2,
when describing the unity of the
Jewish people at Mount Sinai, “as
one man, with one heart” “As one
man” implies that although they are
united, there are still distinctions
between them, like the body that has
distinct limbs and organs. “With
one heart” highlights the absolute
oneness stemming from the funda-
mental spark of life that transcends
all distinctions.

69. To employ the lexicon of Chas-
sidus, the nasi of the generation
represents the yechidah of the gen-
eration as a whole and his mission
is to reveal the yechidah of every
member of the generation. See the
Mitteler Rebbe’s Shaarei Teshuvah,
ch. 12, and the maamar entitled
VeAtah Tetzaveh, loc. cit.

70. See Likkutei Sichos, Vol. 30, pp.
219-220, which explains the unity a
king engenders within his people.

71. It is possible to say that the

three Sages’ interpretations of the
manner in which the song was re-
cited reflect three manners in which
the essential Jewish spark possessed
by every Jew becomes manifest, as
explained in other sources (see Lik-
kutei Sichos, Vol. 8, p. 5ff., et al.):

a) The Jewish spark becomes
manifest as a unique, distinct entity,
transcending intellect, for example,
as reflected in the willingness of
ordinary people and even sinners to
sacrifice their lives in sanctification
of G-d’s name. However, although
such people sanctify G-d’s name,
doing so does not necessarily bring
about a metamorphosis within their
own being. Their mindset remains
that of a sinner. Therefore, Rabbi
Akiva maintains that the Jews only
answered Moshe. They could do no
more because they could not inter-
nalize the influence stemming from
their essential Jewish spark.

b) It becomes manifest in a manner
that affects each person’s think-

ing processes; his fundamental
outlook becomes aligned with his
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essential Jewish spark rather than
ordinary mortal logic. However, it is
apparent that his change in outlook
is sourced in his fundamental
Jewish spark rather than his own
ordinary thinking process. Alone,
he would not think that way. He is
like a student quoting a teacher; the
student understands and identifies
with what his teacher taught him,
but the thoughts are his teacher’s not
his own. In a like vein, Rabbi Eliezer
maintains that the Jews could only
recite the song in response to Moshe.

c) The Jewish spark permeates the
person’s entire being and makeup to
the extent that his own understand-
ing reacts to a situation as his essen-
tial Jewish spark would mandate,
like a student whose mind has been
molded by his teacher to the extent
that he solves problems that his
teacher never discussed according to
the principles imbued in him. This
level is reflected in Rabbi Nechemi-
ah’s understanding that once Moshe
initiated the song, all Israel recited

it as one.
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infants and nurslings - and even babies in their moth-
ers’ wombs - also joined in the song, for this song
emanated from the essential being shared by every Jew,
including even a baby in its mother’s womb. Moreover,
since the essential being of even a baby is actually the
same as that of those of the greatest spiritual stature,
the entire people recited the song in unison, “without

any distinction or differentiation.””

It is possible to say that the breakthrough achieved
through the Song of the Sea was that the unity that
stems from the Jews’ essential being was overtly man-
ifest. Generally, the essence of the soul is not expressed.
Therefore, there are differences between Jews. When
reciting the Song of the Sea, the Jews™ essence was re-
vealed. As a result, these differences were eclipsed.

For this reason, the unity was expressed through
song, which is an expression of joy. “Joy breaks through
barriers”” So too, in the instance at hand, joy breaks
through a person’s inner limitations and self-definitions
and penetrates to the essence and core of his soul. More-
over, joy reflects the revelation of inner potentials.”* The
rejoicing in the recitation of the song brought the es-
sence of the Jews’ souls — and the unity stemming from
their essential oneness — into revelation. (The manifes-
tation of the Jews’ unity paralleled the revelation of the
Divine presence that was manifest in a visible manner.
When the Jews recited,” “This is my G-d,” they were able
to point their fingers at His presence.”)

May we also join in similar celebrations when, in the
near future, we merit to join in the recitation of “the
tenth song,””” the song of the Ultimate Redemption
when “a great congregation will return here,””® in the
complete and true Redemption led by Mashiach. May
it take place speedily in our days.

tion in the series of maamarim
entitled Samach Tisamach, Sefer
HaMaamarim 5657, p. 223ff.

72. See also Maamarei Admur HaE-
mtza’i, Vayikra, Vol. 1, p. 330, which
explains that the song emanated
from the level of yechidah that exists
equally within every Jew, even a

o , mentioned series of maamarim, p.
baby in its mother’s womb. ’

173ff.
73. See the elaborate explana-

74. Torah Or, p. 62b; see the above-
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75. Shmos 15:2.
76. Rashi to the above-cited verse.

77. See Mechilta, Parshas Shirah,
etal

78. Yirmeyahu 31:7.
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VAYECHI III | 3°m"

LIKKUTEI SICHOS, VOLUME 20, P. 228FF.
Adapted from the sichos of 10 Teves and Shabbos Parshas Vayechi, 5741 [1980]

Introduction

t’s a question to which everyone wants to know the answer. However, finding out the
answer might well be disappointing, and even lead to despair.

Imagine if the Jews who lived through the Holocaust or the Khmelnitsky pogroms
had learned that Mashiach would not come in their time. What would they have felt?

And the question does not apply only for those times. Take, for example, a Jew who
lived 200 years ago in a small shtetl in Poland. Even if he was not threatened by a pogrom,
what would his reaction be had he known that Mashiach would not come in his lifetime,
nor in the lifetime of his children or grandchildren?

Following this line of thought, in the sichah to follow, the Rebbe asks: What was our
ancestor Yaakov’s intent when, as our Sages relate,' “Yaakov sought to reveal to his sons
when the end of days would arrive”? Did he not realize the negative consequences that
could possibly arise?

The Rebbe bases his explanation on our Sages’ interpretation?® of the prophecy’ regard-
ing the Future Redemption, “I [will fulfill this promise] at its time. I will hasten it”: “If the
Jewish people are worthy, ‘T will hasten it”” Implied is that the coming of the Redemption
is dependent on the Jews” Divine service and, if they are worthy, they can speed its arrival.

The Rebbe focuses on the type of Divine service that will cause the Jews to be worthy
of the Redemption and the positive effect of “seek[ing]... when the end of days will be,”
asking for and taking action that will lead to the advent of that era.

1. Pesachim 56a; Rashi, Bereishis 2. Sanhedrin 98a. 3. Yeshayahu 60:22.
49:1.

24
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HISKASHRUS AND MOSHIACH

For the Redemption
to Be Complete

The Secret Yaakov Was Not Allowed to Divulge

1«

On the verse,! “Yaakov called to his sons and

said, ‘Gather together and I will tell you what

32

will happen to you in the end of days,”? our Sag-
es comment:® “Yaakov sought to reveal to his
sons when the end of days would arrive, but the

Divine presence withdrew from him.”

Yaakov’s conduct raises a question: Certain-
ly, Yaakov’s desire to reveal the end of days was
not merely to demonstrate that he knew when
the end of days would come. Instead, he wanted
to benefit his sons and/or their descendants, the
Jewish people, in the coming generations. Now,
what benefit would there be to Yaakov revealing
this information to them?

Seemingly, the opposite is true. Were Yaakov
to reveal to them when the end of days would
arrive — something that would occur only sev-
eral thousands of years later, for, as we see,
Mashiach has yet to come - that would not
have benefitted them. On the contrary, it would
have brought the Jews to awesome despair and
heartbreak.*

1. Bereishis 49:1.

2. Daniel 12:13. See Or HaTorah,
Bereishis, Vol. 2, p. 338b, and the
sources cited there.

and the Talmud”

Sichos, Vol. 10, p. 171). See below,
the section entitled “The Midrash
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explain that this is the reason why
the knowledge of when the end of
days would be was withheld from
Yaakov when he sought to reveal it.

3. Pesachim 56a; Rashi, ad loc. (with
slight changes; the reason for the
changes are explained in Likkutei

4. Several commentaries (Kli Yakar,
Bereishis, 47:28; Yafeh Toar to
Bereishis Rabbah 98:2, which com-
ments on Bereishis 49:1, and others)

However, Yaakov’s intent requires
explanation: Why did he initially
desire to reveal when the end of
days would be?
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There are commentaries® that explain that Yaa-
kov sought to reveal when the end of days would
arrive only to his sons,® “for they were righteous
and he trusted that even though the end of days
would come only in the distant future, they would
not turn away from G-d.” Even so, the Divine pres-
ence withdrew from him, because G-d did not want
this knowledge to be imparted even merely to them:
“so that it not be divulged to their descendants af-
terwards and many would lose hope if they were
to know that the end of days was so far off”

This resolution, however, is not entirely
acceptable:

a) The concern that the matter would later be
divulged to their descendants had Yaakov revealed
when the end of days would come to his twelve sons
is self-evident.” Why, then, did Yaakov think of re-
vealing this future event to his sons?

b) More fundamentally, the above resolution
does not answer the essence of the question:
What benefit would Yaakov’s sons have from
knowing when the end of days would arrive that,
as a result, Yaakov desired to reveal the matter to
his sons?®
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5. Yafeh Toar, loc. cit.

6. It is possible to explain that Rashi
(Bereishis 47:28) adds the words
“his sons” to the wording in Bere-
ishis Rabbah 96:1 (which is cited at
the end of Rashi’s commentary)*

to answer the above question (see
footnote 29 below), i.e., Rashi also
understood that the knowledge
when the end of days will come was
to be imparted only to Yaakov’s sons
and but not to their descendants.

True, on the phrase (Bereishis 49:1),
“And I will tell you,” Rashi omits
the term libanav, “to his sons,” even

though Pesachim, loc. cit., Rashi’s
source, uses this term. Nevertheless,
it is unnecessary for Rashi to include
this term there because Rashi is
commenting on the phrase, “And I
will tell you,” that refers to Yaakov’s
sons. Therefore, it is not necessary to
mention “his sons” a second time.

* This citation was not added by
copyists or printers, but rather
was included by Rashi himself.

7. See Bava Basra 38b; Arachin 16a,
which emphasize that once a matter
is related to several people, it will

eventually be made known to others

for, ultimately, one person will share
the information with another.

8. Yafeh Toar HaShaleim, ad loc.,
addresses this question, explaining:

Yaakov regarded his sons’ de-
scendants as perfectly righteous
and therefore was not concerned
that they would fall into despair.
He wanted to reveal when the
end of days would be to them so
that they would receive a great
reward, because they would re-
main steadfast in their observance
and not turn away from G-d’s
service even though they would
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The Midrash and the Talmud

Another point requires explanation. There are two
understandings of this narrative in the works of our
Sages:

a) The Midrash states,” “Yaakov was about to re-
veal when the end of days would arrive and it became
hidden from him,’ i.e., the matter also became hidden
from Yaakov himself. The Midrash' also makes similar
statements when interpreting the beginning of the To-
rah reading, “Yaakov sought to reveal ... but it became
hidden from him.”

b) The matter did not become hidden from Yaakov.
However, he did not reveal it to his sons.!!

It is possible to explain that this is also the intent
of the precise wording used by the Talmud,® “Yaakov
sought to reveal to his sons when the end of days would
arrive, but the Divine presence withdrew from him.” It
does not state that the knowledge of when the end of

days would arrive withdrew from him.

know that the end of days was in
the distant future.

This resolution, however, is prob-
lematic: Even a perfect tzaddik
prays to G-d every day in his morn-
ing blessings, “Do not bring me

to a challenge” (Berachos 60b. See
Sanhedrin 107a, which gives an ex-
ample of the dire consequences that
can come from facing a challenge
of faith). How, then, could Yaakov
think of subjecting his descendants
to such a challenge? Furthermore,
how could he think of using his
spirit of prophecy for this purpose?
9. Bereishis Rabbah 98:2.

10. Ibid. 96:1, cited by Rashi in his

commentary at the beginning of
the Torah reading (Bereishis 47:28).

Rashi (ibid. 49:1) also quotes Pesa-
chim, loc. cit., which states that only
the Divine presence withdrew from

Yaakov, implying that Yaakov him-
self still knew when the end of days
would be, as the main text proceeds
to explain. It is possible to explain
that Rashi’s citation of both sources
is not contradictory, because

a) Throughout his commentary

on the Torah, Rashi interprets the
wording the Torah uses strictly
according to its immediate context.
At the beginning of the Torah read-
ing, Rashi addresses the question
why - in contrast to the beginning
of all the other Torah readings - the
words Vayechi Yaakov (“And Yaa-
kov lived”) are written in the form
of a parshas setumah, “a closed
passage.” Therefore, Rashi explains
that this indicates that something,
the knowledge of when the end of
days would come, became closed
for Yaakov.

By contrast, when interpreting the
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words, “I will tell you,” all that is
necessary to say is that “the Divine
presence departed from him,” and
he therefore did not divulge the
matter to his sons.

b) The interpretation in Rashi,
Bereishis 49:1 that “the Divine pres-
ence departed from him” applies
only according to the first of the
two interpretations Rashi gives in
Bereishis 47:28 as a reason why the
words Vayechi Yaakov are written in
the form of a parshas setumah, but
not according to the other expla-
nation, that the time when the end
of days would come was concealed
from him.

11. Yafeh Toar gives this interpreta-
tion when referring to the analogy
given in Bereishis Rabbah 98:2.
See, however, the sources cited by
Minchas Yehudah (Albek ed.) to
Bereishis Rabbah, loc. cit.
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According to this understanding, the Talmud is
highlighting that the knowledge of when the end of
days would arrive was not hidden from Yaakov. It was
only that the Divine presence withdrew from him.
However, the withdrawal of the Divine presence caused
him to realize that revealing this information was not
desired from Above. Therefore, he did not divulge it to
his sons.

Alternatively, the root of the term Shechinah,
which our Sages use - translated as “Divine presence”
— is shochein, meaning “dwell,” as in the verse,'” “I
will dwell among them.” With regard to the narrative
under discussion, the implication is that the poten-
tial to draw down the revelation of the end of days
and have it “dwell” among his sons, on this material
plane" withdrew from Yaakov. Therefore, he did not
reveal the matter to his sons.

Explanation is necessary: Since, according to
all opinions, it is understood that G-d could have
prevented Yaakov from revealing when the end of
days would arrive even had he known when it would
come, what is the reason the Midrash maintains that
a change occurred and the knowledge was withheld
from Yaakov?

Did Yaakov Know?

From all the above, it appears that both ap-
proaches - revealing or withholding when the end
of days will arrive — can benefit the Jews in terms of

their Divine service. Furthermore, Yaakov was one

12. Shmos 25:8. See Tanya, ch. 41,
which explains that the term Shechi-
nah refers to the G-dliness that
“dwells and enclothes itself within
the lower realms.”

13. The Divine presence withdrew
from Yaakov only with regard to the
revelation of when the end of days
would occur, but not with regard

to other matters. Accordingly, he

continued to reveal many prophetic
matters while blessing his sons.

This explanation also resolves an
implied question: What is Rashi’s
intent in adding the phrase, “and he
began to speak about other matters,”
to his commentary here? What is that
phrase adding in this context and
what is it teaching us?
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However, according to the above,
Rashi’s intent is to emphasize

that the Divine presence did not
withdraw from Yaakov with regard
to other matters, only regarding the
revelation of when the end of days
would arrive. See Likkutei Sichos,
Vol. 10, p. 168ff., which dwells on
these concepts at length.
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of the Patriarchs, who “are the Divine chariot...
serving as a chariot solely for the Sublime Will
throughout their lives”'* Accordingly, Yaakov’s
desire to reveal when the end of days would ar-
rive indicates that - until the time the Shechinah
withdrew from him - Yaakov’s desire accorded
with the Sublime Will for which Yaakov served
as a chariot at that time.

Even so, in actual fact, G-d did not allow
Yaakov to reveal when the end of days would
arrive because in the situation that prevailed at
that time - and because of the resulting ben-
efits — it was necessary that this should not be
revealed. Consequently, there are two opinions
with regard to Yaakov’s knowledge of the mat-
ter: According to one opinion, the benefit of
not knowing when the end of days would arrive
also needed to be realized by Yaakov himself.
Hence, this knowledge was also withheld from
him. By contrast, according to the second opin-
ion, it was important only that Yaakov’s sons
not possess this knowledge. Therefore, the
knowledge of when the end of days would arrive
was not withheld from Yaakov himself.

HISKASHRUS AND MOSHIACH
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The Potential for Redemption

To offer a possible explanation for the
above: On the verse,”” “You will bring them
and plant them on the mountain of Your in-
heritance, the place that You, O G-d, made for
Your dwelling,” our Sages comment:'® Had the
Jewish people been worthy, G-d would have then -
directly after the time of the Exodus from Egypt -

14. Tanya, ch. 23. The intent is
that just as a chariot has no will
of its own and is solely controlled

by the will of its driver, so too, the reflection of His.

Patriarchs were a medium for the
expression of G-d’s will and their
own desires were no more than a
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15. Shmos 15:17.
16. Zohar, Vol. 111, p. 221a.
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brought the Jews to “the place that You, O G-d, made
for Your dwelling,” a Beis HaMikdash, that would be
“the building that is the handiwork of the Holy One,
blessed be He,”'® which would transcend any possi-
bility of destruction and exile. Thus, the redemption
from Egypt would also have been the true and ulti-
mate Redemption, after which there would never
have been an exile.”” Thus - according to the potential
that existed at that time — were the Jews to have been
worthy, the end of days would have taken place in a
relatively short time, at the time of the Exodus from
Egypt.

Based on these explanations, the statement that
“Yaakov sought to reveal... when the end of days
would arrive” can be understood as meaning that he
desired to reveal when the end of days would arrive
according to the potential that existed then, i.e., Yaa-
kov would tell them when the Exodus from Egypt
would take place.

One might still ask: The time for the Exodus from
Egypt was fixed and already known,' as G-d had
promised Avraham:” “Your descendants will be
strangers in a foreign land... for 400 years, ... and
then, they will depart...” Why, then, did Yaakov
need to reveal this fact when it was already common
knowledge?

It is possible to explain that the Jews knew that
they would leave Egypt after “400 years” However,
they did not know that, had they been worthy, the
Exodus would have been an eternal redemption,
never to be followed by exile.” This is what Yaakov
wished to reveal - that the Exodus from Egypt could
be the end of days.

17. See also Eruvin 54a; Shmos 19. Bereishis 15:13-14.

Rabbah 32:1; et al.
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dread...,” which refer to the four
kingdoms that will rule over the

20. See our Sages’ statements (Bere-
ishis Rabbah 44:17, and the sources
mentioned there) commenting on
Bereishis 15:12, that speak of “Great

Jews. See Rashi, Bereishis 15:14,

18. See also the commentary of Gur
etal.

Aryeh, Bereishis 47:28, which relates
to this issue.
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On this basis, it is possible to understand
Yaakov’s intent that sparked his desire to reveal
to his sons when the end of days would arrive:
When they would hear this heartening report —
that the end of days is very close - they would
exert themselves to the utmost to continue “to
be worthy” of the redemption. Similarly, they
would show extreme care that there not be any
sin that might cause?®' the coming of the end of
days to be postponed.*

HISKASHRUS AND MOSHIACH

PPTIRDWIRD TN PR LHIYT PR
T A eym oA ) oapy
T 1WA TPYM T YN iy OV 1R
PR PR YR T IR A0 TN
P21 DTWR T OT YN LIYRI XA
J1317 7D 281M R PR 12792780 13
PRT DY IR 17 M Wwava P
(7 01 XRW)” 11D P R 7T L)
Y YT IR 77T 03 DRT OXN 27R0N
A JOPRAIND P77 9N

Hastening Mashiach's Arrival

This explanation is, however, insufficient:
From the time of Yaakov’s passing until the Ex-
odus from Egypt, there remained slightly less
than 200 years.” As such, the revelation of when
the end of days would arrive to the Jews of that
time would still have produced sadness. Accord-
ing to nature, “the span of man’s life will be 120
years,”** thus, the end of days would not occur in
their lifetime. Hence, the original question still
applies: Why would Yaakov convey this knowl-
edge to the Jews when it would inevitably lead to
sadness and despair?
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21. See Berachos 4a; Rashi, Bereishis
32:11, which speak of the possibil-
ity of sin causing G-d’s promise of
blessing to be withheld.

22. In his Introduction to his
Commentary on the Mishnah,
Rambam writes that the possibility
that sin will prevent a promise of
Divine blessing from being realized
applies only regarding private
communication “between the Holy
One, blessed be He, and a prophet.”
However, when “the Holy One,
blessed be He, instructs a prophet
to convey a promise of favorable
tidings to people in a definitive and
unconditional statement, there is no

way that such a promise will not be
fulfilled” Were that possible, “there
would be no way to substantiate
that he is a faithful prophet.”

Rambam makes this statement
within the context of his explana-
tions that the way for a prophet to
validate himself as G-d’s messenger
is to foretell the future. However,
this does not apply at all in the
present context, because Yaakov
was not conveying a prophecy, nor
did Yaakov need proof that he knew
future events for, as is obvious, the
concept of “substantiating faith in
the prophet” does not apply here.

See Ramban’s commentary to

Shmos 12:42, which touches on a re-
lated matter. See the maamar cited
in footnote 30 below, which offers

a resolution based on chassidic
thought.

23. The time that elapsed from
Yaakov’s descent to Egypt until the
Exodus was 210 years (Rashi, Bere-
ishis 15:13, 42:2 (based on Midrash
Tanchuma and Bereishis Rabbah to
the verse) and Rashi, Shmos 12:40)
and 17 years had already passed
from then until the time Yaakov
desired to reveal the time of the end
of days.

24. Cf. Bereishis 6:3.
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Accordingly, it is possible to explain Yaakov’s
intent as follows: Yaakov hoped that, were the Jews
to know that the revelation of the end of days is de-
pendent on their worthiness, they would increase
their Divine service, which in turn would further
precipitate the Redemption. The knowledge that they
could hasten its coming through their positive con-
duct would itself inspire an increase of good deeds,
enabling the Redemption to arrive even before its
appointed time. To cite a parallel: Commenting on
the prophecy that the Redemption will come at its
appointed time but that G-d also promised,” “T will
hasten it,” our Sages said,* “If they are worthy, I will
hasten it

Indeed, we find a similar phenomenon with regard
to the Exodus from Egypt itself. One of the reasons?”
that the Egyptian exile lasted only 210 years rather
than the 400 years spoken about in the covenant bein
habesarim" is because the severity of the servitude
replaced the remainder of the 400 years.

Just as the increase in the severity of the servitude
could hasten the coming of the Redemption, so too
- and, indeed, even more so*® - it is understood that
an increase in the Jews' good deeds lead to its earlier
arrival.”

25. Yeshayahu 60:22.
47:19), “Since Yaakov came to

26. i 3 i .
6. Sanhedrin 98a; quoted by Rashi Egypt... the famine ended}” even

Yeshayahu, op. cit.

27. Ralbag, Bereishis 15:13; Sifsei
Kohen, Bereishis, loc. cit., Shmos
3.7, 12:40.

last for another five years.

Indeed, it is possible to say that
according to the straightforward

28. This conclusion is understood understanding of the Torah the

from Rashi’s commentary (Bereishis

though the famine was supposed to

based on our Sages’ statement (Sotah
11a), “A positive measure exceeds
one of punishment.”

29. The potential for positive
influences to alleviate negative
events that were foretold can be
understood even according to the
straightforward understanding of
the Torah’s narratives, as evident

knowledge of this possibility was
what motivated Yaakov’s desire to
reveal when the end of days would
be, i.e,, to tell them the time of
Mashiach’s coming even though it
was many thousands of years in the
future.

(One cannot offer the resolution
that - according to the straightfor-
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ward meaning of the Torah,” - Yaa-
kov’s intention was to tell his sons
that the time of the actual exodus
from Egypt had the potential to be
the time of the Ultimate Redemp-
tion, as stated above in the section
entitled “The Potential for Redemp-
tion,” - because Rashi did not quote
anywhere the statement of our Sages
that, had the Jews been worthy, the
Exodus from Egypt would have
been an eternal redemption. On the
contrary, from Rashi’s commentary
cited in footnote 19 - see also Rashi,
Shmos 3:14 - the opposite appears
to be true.)
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What Is Most Precious

Even so, “the Divine presence withdrew from him”
and did not allow Yaakov to reveal when the end of days
would arrive. To explain the reason for this:*

The consummate expression of man’s Divine ser-
vice - i.e., service that will deem him “worthy” and
cause the Redemption to come earlier - results not
from Divine assistance, but from “your work that you
perform,”! Divine service performed on man’s own ini-
tiative. In that vein, our Sages state,** “A person desires
a kav* that is his more than nine kabbim belonging to
another”

True, in every phase of his Divine service, a person
needs G-d’s assistance, as our Sages state,** “Were the
Holy One, blessed be He, not to help a person, he would
not be able to prevail against the evil inclination” Howev-
er, the extent to which that assistance makes man’s service
possible is significant. In general, there are two ways in
which Divine assistance is granted to man:*

a) A person perceives the Divine assistance grant-
ed to him in the midst of the Divine service when
it is being granted, for example, Divine service car-
ried out in times of Divine favor, e.g., the Ten Days
of Teshuvah, to which our Sages® applied the verse,”
“Seek out G-d, when He is to be found..., when

Were Yaakov’s sons to know that specific time when the end of days

the end of days would not come un-  would be.
til such a distant future -resulting

30. Another explanation is offered
from the gravity of the sins that

in Maamarei Admur HaZakein

caused such a delay - they would HaKetzarim, p. 539.
have admonished their descendants

not only to safeguard themselves 31. Cf. Devarim 15:18.

from performing such grave sins, 32. Bava Metzia 38a.
but also to increase their obser-
33. A dry measure of relatively small

volume.

vance of the Torah and its mitzvos
in order to hasten the coming
of the end of days, even though 34. Kiddushin 30b; Sukkah 52b;

they would not reveal to them the See also Vayikra Rabbah 27:2,
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commenting on Iyov 41:3, “Who
came forward for before? Me? I will
requite him,” which highlights how
G-d grants man the possibility of
serving Him.

35. See the detailed explanations in
the maamarim entitled Vayigash,
5666, and ViHavayah Amar
HaMichaseh, 5667 (the series of
maamarim entitled Yom Tov shel
Rosh HaShanah, 5666, p. 119ff.,
398fL.).

36. Rosh HaShanah 18a.



mwm mawpnn | M mpd

He is close,” or, by and large, on Shabbos and festivals.
At these times, the inspiration of the spiritual climate of
the days is close to being tangible; it is almost as if a per-
son can't help being aroused to Divine service.

b) The Divine influence is the root-cause that mo-
tivates (and/or assists) a persons subsequent Divine
service. However, during one’s actual Divine service, the
influence from Above is hidden and the person’s Divine
service is carried out as a result of his own efforts. For ex-
ample, there are echoes that resound in the spiritual realms
that produce thoughts of teshuvah among people®® that
motivate them to increase their Torah study and Divine
service afterwards. The people do not have any conscious
awareness of these heavenly voices, and their study and Di-
vine service appear to be totally self-motivated.

This is the reason the Divine presence withdrew from
Yaakov. Were Yaakov to have revealed when the end of
days would arrive to his sons, their Divine service would
have had a drawback. True, this knowledge would have led
to an increase in Divine service because it would have in-
spired them to conduct themselves in a manner that they
would certainly be deemed worthy, and thus have has-
tened the coming of the Redemption. Nevertheless, this
increase would not have been considered as “their own,’
as having come as a result of their own input, for the assis-
tance from Above, the revelation of when the end of days
would arrive, would have also have had an impact. There-
fore, the Divine presence withdrew from Yaakov. G-d did
so with the intent of bringing about a situation in which
the Divine service of the Jewish people would be carried
out while the Divine presence was withdrawn (and the
knowledge of when the end of days would arrive was hid-
den). As such, their Divine service would be carried out
on their own initiative in a full sense.”

37. Yeshayahu 55:6. tioned there.

38. See Kesser Shem Tov, Hosafos,
sec. 79 (secs. 101-102 in the new
printing), and the sources men-

39. Also, it could be said the intent
was that in this manner the Jews’
Divine service would not be per-

34
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formed for the sake of the reward
of hastening the coming of the end
of days.
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Yaakov desired that his descendants leave exile
as soon as possible. True, facilitating this by re-
vealing when the end of days would arrive could
possibly cause their Divine service not to reach
consummate fulfillment. Nevertheless, Yaakov felt
that leaving exile earlier — particularly an exile in
“the nakedness of the land™® - and entering the
complete and ultimate Redemption outweighed
that consideration.

It is possible that this is the intent of the precise
wording used by our Sages, “Yaakov sought to re-
veal when the end of days would arrive” Bikeish,
translated as “sought,” also means “requested.”
Yaakov asked G-d to make known when the end
of days would arrive, for this would aid the Jews in
their Divine service and ensure that the Redemp-
tion would come sooner.

However, G-d desired that the Redemption
come in the most consummate manner - and that
is dependent on the Jews carrying out their Divine
service in the most consummate manner. Accord-
ingly,* “the Divine presence withdrew from him,”
thus making possible more consummate Divine
service, as explained above.*

What Man Can Achieve

To explain the above from a deeper per-
spective: The reason the consummate state of
redemption comes about when the Jews carry out
their Divine service while the Divine presence
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40. Cf. Bereishis 42:9, 12. See the
interpretation in Koheles Rabbah to
Koheles 1:4.

41. See also Likkutei Sichos, Vol. 15,
p- 430fF., where similar concepts are
explained.

42. We find a similar concept with

regard to the Exodus from Egypt.
G-d had promised (Bereishis 15:14)
that after being subjugated to anoth-
er nation, the Jews would leave the
exile “with great wealth” Neverthe-
less, the Jews were willing to forego
that “great wealth” in order to leave

exile earlier. G-d, however, desired
that they remain in exile longer so
that they could leave “with great
wealth” (Berachos 9a-b) and in this
way further the mission of refining
the world’s material substance. See
Likkutei Sichos, Vol. 3, p. 823ft.
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is withdrawn and therefore dependent on their
own initiative, is not merely because there is
an ancillary connection between the manner in
which the Jews’ Divine service is carried out and
the nature of the redemption. Instead, it is specif-
ically this type of Divine service that will bring
about the end of days, i.e., an eternal Redemption
that is never to be followed by exile.

For the Redemption to be eternal and un-
changing, the Divine service of the Jewish people
that will bring about that Redemption must also
be of that nature, i.e., constant, unwavering and
unfaltering.

Therefore, were the Divine service to be mo-
tivated from assistance from Above and not
stemming from man’s labor, then* there would
not be an eternal dimension to that Divine ser-
vice. It is possible that if the assistance from
Above would cease, the person might stumble
and descend spiritually.

Itis specifically when the Divine service comes
because of an arousal from below, i.e., comes on
man’s own initiative, that it will be lasting and
bring about a Redemption that is also lasting,
one that is eternal not to be followed by exile.

A Father and His Sons

Based on the above, a question arises from the
opposite perspective: What was Yaakov’s logic at
the outset in desiring to reveal when the end of
days would arrive to his sons, when this knowl-
edge would bring about an increase in Divine
service that was not appropriate to bring about
the Ultimate Redemption?

43. See Likkutei Torah, Vayikra,

p- 2b ft,, Likkutei Sichos, Vol. 17, discussed.
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37 LIKKUTEI SICHOS |

It is possible to explain Yaakov’s logic using con-
cepts explained in Chassidus: As is well known,*
Yaakov is identified with the realm of Atzilus, the
realm of absolute oneness with G-d, where exis-
tence that allows for the possibility of selthood has
already been totally refined and G-dliness pervades
all being.*

Yaakov had already undergone consummate per-
sonal refinement - in particular, this applies at the
time described in this Torah reading, close to his
passing, when he had reached a state of ultimate per-
fection.”* He had completed his individual Divine
service entirely and accomplished everything that
was expected of him to achieve on his own initiative.
For him, the revelation of when the end of days would
arrive could only increase the perfection of his Di-
vine service.

For this reason, thinking that his sons had also
achieved a spiritual level equal to his, Yaakov sought
to reveal when the end of days would arrive to them
as well. This conception clarifies the continuation of
the Talmudic passage cited above,"” which relates that
when Yaakov saw that the Divine presence withdrew
from him and he could not reveal when the end of days
would arrive to his sons, he immediately said:*® “May-
be there is, Heaven forbid, a blemish in my progeny,’
i.e., he was taken aback by the realization that his sons
were not on his rung.*

On this basis, it is possible to understand the

44. See Torah Or, p. 24a; Likkutei
Torah, Vayikra, p. 17b; et al. See
Sefer HaLikkutim of the Tzemach
Tzedek, erech Yaakov, sec. 13.

potential at the time of his passing.
47. Pesachim 56a.

48. Even according to the conclu-

45. Torah Or, p. 3a-b, et al. sion of the passage, which relates

that Yaakov’s sons told him: “Just as
in your heart there is nothing other

46. See Tanya, Iggeres HaKodesh,
Epistle 28; Siddur Shaar Lag
B’Omer, p. 304b ff., which empha-
size that a tzaddik reaches the con-
summate expression of his spiritual

than G-d’s oneness, so too, in our
hearts, there is nothing other than

indicates that there was a difference

G-d’s oneness,” nevertheless this still

HISKASHRUS AND MOSHIACH

7"y) o2 oo 7 Y
«((MT7°0n7

2PV’ NPT IR FYIT RO
g%y PR ORN  MPRR - PR
;9727 INRY” IR MINNG
PR 72V 72 1K TR PN
vIDI) MPAT MRS PW
PR W M mpbnon Jne
Ty - W mPona YNYa
N0 VP TIYIND I ORI
RT PW PR X P2 PR INTAY
R ™2 PR - "1720 3p7 W7
V1D ypa M3 7D I W
oW NDOM - DO K NI
anmaya

WY LRI RDYD ORI
YR Oyl T ovam uvRmya
X PTVHYIR IR (TIN)
SIRTTH YT PR YT I IR
X TWR TR 2RI TN IR
DY IR JYTIVT LR AP NV
VR NIN) "IPOw WD pbn
YR OVT 7T A9 LIVPYA L)
LOARTYA 93 Y LRI (110
MLPY Y OYY1 On XRw”

410D

TR wyn 1o

between Yaakov’s level and that of
his sons. His sons introduced their
statement with the word kach, “Just
as;” which does not imply an exact
equivalence (Sefer HaMaamarim
Kuntreisim, Vol. 2, p. 439b; see
Torah Or, pp. 84d, 87c¢).

49. The word “blemish” can be
understood in a relative context,
i.e., not on a rung comparable to
Yaakov’s own.
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two opinions mentioned above,”® whether the
knowledge of when the end of dayswould arrive was
withheld also from Yaakov or not. The Midrash
maintains that this knowledge was withheld -
literally, blocked - from Yaakov because G-d de-
sired that Yaakov appreciate the virtue of Divine
service on one’s own initiative. In this way, he
would be able to show his sons the virtue of car-
rying out their Divine service without knowing
when the end of days would arrive.

The Talmud, however, maintains merely
that the Divine presence withdrew from Yaakov
but not that he lost awareness of when the end
of days would arrive, as explained above. The
rationale is that Yaakov already possessed the
consummate virtue that his sons would achieve
through carrying out their Divine service while
the knowledge of when the end of days would
arrive was hidden from them.
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What Yaakov Really Wanted

True, G-d prevented Yaakov from revealing
when the end of days would arrive to his sons.
Nevertheless, since Yaakov was a chariot'* for
G-d’s will, as explained above,” the fact that
Yaakov initially desired to reveal when the end
of days would arrive indicates that such a desire
was — even at that time - in accordance with
G-d’s will.

Furthermore,” since a wish of a tzaddik
will certainly not go unanswered, Yaakov’s de-
sire certainly had an effect even here, on this
physical plane. Moreover, the fact that this re-
quest is recorded in the Torah (whose very

50. In the section entitled “The Yaakov Know?”

Midrash and the Talmud.”

51. See the section entitled, “Did

52. Similar concepts to those ex-
plained in the section to follow are
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found in Likkutei Sichos, Vol. 10,
pp. 170-171.
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name means “instruction”) indicates that it serves as
an eternal lesson for all generations.

We find a parallel concept with regard to Moshe:>
He requested, “I entreated... ‘Let me please cross
over and see...,” which is interpreted to mean that he
desired to enter Eretz Yisrael so that he could bring
the Jews to a state of not only hearing but also seeing
G-dliness.” G-d did not fulfill his request because at
that point the Jews were worthy merely of attaining the
level of hearing G-dliness, as indicated by the verse,*
“Now, Israel, hear...” Nevertheless, Moshe’s request
enabled the level of seeing G-dliness to be accessi-
ble to the Jewish people at least in an encompassing
manner,”” and also to be internalized by certain select
individuals.®®

Similar concepts can be explained regarding Yaa-
kov’s desire to reveal when the end of days would arrive.
His desire made it possible for the Jews to appreciate
the end of days at least in an encompassing manner.”’
It gave them the potential to sense — to a certain degree
- the mindset of that future era when Divine service
will be carried out in a state of freedom, without the
constraints stemming from either non-Jews or the evil
inclination. Moreover, certain select individuals were
enabled to internalize this awareness.

It is possible to explain that this is the reason
why, over the course of history, many of the Jews’

53. See the detailed explanation of
these concepts in Likkutei Torah,

Devarim, p. 2d ft.; Or HaTorah, De-

varim, Vol. 1, p. 53fF.; the Mitteler
Rebbe’s Shaarei Teshuvah, part 2,
Chinuch; Sefer HaLikkutim of the
Tzemach Tzedek, erech Moshe, p.
16801T.

54. Devarim 3:23-25.

55. Sight leaves a powerful, indelible
impact on a person. Once a person
sees an event, there is no possibility

of convincing him it never happened
(see Likkutei Sichos, Vol. 6, p. 121fF.,
et al). Moshe desired to endow the
Jews’ relationship with G-d with this
dimension of certainty.

56. Devarim 4:1. Although hearing
enables a person to learn about a
subject, it does not endow him with
the same certainty as sight does.
Therefore, a person who hears one
perspective can be convinced to
accept the opposite viewpoint on the
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basis of reason and logic (Likkutei
Sichos, loc. cit.).

57. The phrase “in an encompassing
manner” is used as a translation of
the Hebrew term bibechinas makif.
The intent is an influence which
does not affect a person consciously,
but does affect him in a manner that
is not readily apparent.

58. See Shaarei Teshuvah, loc. cit.,
sec. 9ft.; Or HaTorah, loc. cit., pp.
78,100, 108.
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spiritual leaders (including Rav Saadia Gaon,
Rambam, and others)*® gave dates when the
end of days would arrive.® By doing so, they
were conveying - albeit in an encompassing
manner — the possibility to access the end of
days to the Jews of their time.
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“"We Want Mashiach Now!"

Yaakov’s conduct serves as a lesson for all
Jews in every generation - it is necessary to
“seek to reveal when the end of days will be”; a
Jew must desire and ask® for the end of days to
be revealed. That request, and the meditation
implicit in it, greatly aids and encourages Di-
vine service.

This can be seen in actual reality. When
Jews are told “Ot, ot, kumt Mashiach!” and
“We want Mashiach now!”, this encourages
and motivates them to increase their Divine
service and pay more careful attention to their
conduct lest sin have an effect and - G-d forbid
- delay Mashiach’s arrival.

In the present era, there is an addition-
al factor: The Talmud, part of “the Torah of
truth” states,*> “All the appointed times for the
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59. Similarly, there is a well-known
maamar (entitled Ves HaElef Ve-
sheva, Maamarei Admur HaZakein,
Bereishis-Shmos, p. 419fF.) from the
Alter Rebbe which predicts when
the end of days will arrive. See

also Toras Shalom, p. 237, where
the Rebbe Rashab discusses the
prediction in the above mentioned
maamar. See the notes of Rav Mar-
golios to Shaalos VeTeshuvos Min
HaShamayim, responsum 72, which
collects the predictions of when the
end of days would be made by many
Jewish sages. A wise man informed
me that Devar Nitzav in Parshas

Toldos and in Parshas Behar, calcu-
lates that the end of days will be in
5742 (1981-1982). The sichah trans-
lated here was published in 5742.

60. By contrast, with regard to the
Jewish people by and large, our Sag-
es taught (Sanhedrin 97b; Rambam,
Hilchos Melachim 12:2), “May the
spirits of those who attempt to cal-
culate when the end of days will be
expire!” See Ibn Ezra, Daniel 11:30,
and Or HaTorah, Nach, Vol. 1, p.
183, which speak about those who
attempt to calculate the end of days
in very harsh terms. See also Lik-

kutei Sichos, Vol. 29, p. 15fF., which
explains why great Torah sages made
and publicized calculations of when
the end of days will be.

61. As we request in our prayers
three times each weekday, “Speedily
cause the scion of David Your ser-
vant to sprout forth” and even on
Shabbos and festivals, we ask, “May
our eyes behold Your return to Zion
in mercy.” See Likkutei Sichos, Vol.
20, p. 384, 458ff.

62. Sanhedrin, loc. cit.
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end of days have passed and the matter is dependent

solely on teshuvah?” The simple meaning of our Sag-

es’ words is that the appointed time for the end of
days already arrived long ago.

All that is necessary is teshuvah, which can come

beshayta chada, “in one hour,”® which can be inter-

preted as “in but one turn”** One turn of teshuvah to

G-d® is all that is needed, and “immediately the Jews

will be redeemed.”*® May this actually take place im-

mediately, “now” in our time.

63. Zohar, Vol. I, p. 129a.

64. See Bereishis 4:4-5, which states:

vayisha A-donai... lo shaah, “G-d
turned..., but did not turn,” whic
uses the word shauh with that
meaning (Sefer HaMaamarim Ku
treisim, Vol. 2, p. 792, et al.

h

n-

65. See Maamarei Admur HaZakein

HaKetzarim, p. 212.

66. Rambam, Hilchos Teshuvah 7:5,
which states that “Israel will turn to
G-d in teshuvah... and immediately

they will be redeemed.”

67. When the word “now” is
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written with Hebrew characters, its
numerical equivalent is 57, which
constitutes word 1, i.e., the promise
that G-d sustains, and which is also
the numerical equivalent of the
sum of G-d’s names, -8 and 73-1-73-".
See the sichah delivered on Shabbos
Parshas Tzav, 5741.
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